^26                  Panchapadika

To this the reply is - Brahman is said to be the cause
etc. of the world, and to be the (sarvaniyantaa' (all contro-
lling). In passages like "y^ vijnanat ..." we hear that
Brahman who is distinct fro n the self appears as the vari -
ous modifications in the proximity of the self. On the other-
hand, if we accept the 'pratibimba vada9, we find that there
is the natural akaasa in the water and in such a water we
find the 'pratibimbaakaasa9. Consequently the same origi-
nal is there both in the water and outside it ; but we treat
it as due to error. And even though the self is a reflection,
Brahman can be the 'niyanta9 etc. Thus this is a better
theory.

The self is 'cidruupa9 (form of consciousness) and the
cause for this reflection is ajnana which is dispelled by true
knowledge arising from 'sravana5. Thus the self is the
asraya for the false and the true knowledge as well. This
self thinks itself to be having the form of the ahankara^
It does think that it has that form which Brahman, who is
similar to a Bimba, has. Even the 'upaadhi svaruupa9
appears as only a case of error. True knowledge dispels
this 'upaadhF and then there is an end to the 'vicchedaava-
bhaasa^/' Hence when there is the experience of Bra-
hman, there is the removal or distruction of mithya-
atva.

Objection : AJnana has been said to be the upaadhi
that conditions the self. Then how is it that you say the
upaadhi of the self is ahankaara ?

Reply : There is no inconsistency here. Those that
condition consciousness are many and they condition it i i
various wdys and in varying degrees. It is only our conve-